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Tzedakah
Goals

1) Gain understanding about Jewish commitment to the poor and to social justice
2) For students to feel connected to those traditions
3) Understand the role of Jews to Jews and non-Jews

Objectives

1) Recognize the differences between Jewish tradition and basic morality, and Jewish
understanding of tzedakah vs. meaning of charity

2) Know the language of tzedakah: Hebrew terminology for activities people are going to do after
the trip or are already doing and don’t know they are Jewish in nature

Lesson plans and texts

Depending on their level of comfort with text study, you might wish to go through several of the texts
together as a class before asking them to work on them in chavrutaya.
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Lesson 1: Foundations

Avot 1:2
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Shimon the Righteous. ..used to say: The world depends on three things—on Torah study, on the service [of G-d],
and on Kind Deeds.

1) What structures require three supports to stand?
2) What happens to that structure (and thus the world) when it tries to ‘stand’ on only one or two supports?
3) What three things hold up the world in your opinion and / or what three things hold you up?
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These are the precepts whose fruits a person enjoys in this world but whose principal remains intact for him in the
World to Come. They are:

the honor due to father and mother,

acts of kindness (G'milut Chasadim)
early attendance at the house of study morning and evening,

hospitality to guests,

visiting the sick,

providing for a bride, (who cannot provide financially for her own wedding)

escorting the dead, (the procession and other funeral arrangements due to

poverty)absorption in prayer,

bringing peace between a person and his fellow,

and between a man and his wife—

and the study of Torah is equivalent to them all.

1) What similarities do we find between Avot 1:2 and these passages?
2) What do these particular examples have in common?
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Gemilut Chasadim is the Jewish notion of performing kind acts for others.

B. Sotah 14a
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R. Hama son of R. Hanina said: "After the L-rd your G-d you shall walk" (Deut. 13:5). But is it possible for a man to walk right behind the
Presence? Has it not already been said, "The L-rd thy G-d is a devouring fire" (Deut. 4:24)? Yes, but what the verse means is that you are
to follow the ways of the Holy One.

Just as [G-d] clothed the naked, as it is written, "The L-rd G-d made for Adam and for his wife garments of skin, and clothed them" (Gen.
3:21), so should you clothe the naked.

The Holy One visited the sick: "The L-rd appeared unto him (Abraham) in the terebinths of Mamre (after his self-circumcision)" (Gen. 18:1).
So should you visit the sick.

The Holy One comforted mourners: "And it came to pass after the death of Abraham that G-d bestowed blessing upon Isaac his son" (Gen.
25:11). So should you comfort mourners.

The Holy One buried the dead: "He buried [Moses] in the valley" (Deut. 34:6). So should you bury the dead.

1) How does it help to consider G-d acting in very human ways?

2) The religious concept in Sotah 14a is “Imitatio Dei' (the knowledge and emulation of G-d's attributes of
actions). How might we modify our actions in light of this text and the Biblical teaching that we are
created in the image of G-d (Gen. 1:26)?

Tikkun Olam is the Jewish mystical notion that we partner with G-d to perfect the world.

Midrash Tehillim, Ps. 116
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G-d says to the righteous: ‘Just as | create worlds... so too, you [can create worlds and build society].

Genesis 2:3
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G-d created the seventh day and sanctified it, for on it [G-d] rested from all [G-d's] work, which G-d created to do.
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“Everything was created to be improved upon.” (Etz Yosef on the words, “to do”)
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Genesis Rabba 11:6
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A Greek philosopher asked Rabbi Hoshaiah, “If circumcision is desirable to G-d, why didn't He create Adam circumcised?” ... Replied

Rabbi Hoshiah: “Everything that was created in the six days of creation requires adjustment and improvement by man: the mustard seed
must be sweetened, wheat must be milled...” Even Man needs improvement [through circumcision].

1) This text suggests that G-d specifically created an unfinished world for man to develop and perfect.
What are some of the ways in which the world still appears unfinished?

2) How does the idea of partnership with G-d in creating the world compare and contrast with other world
religions?

3) What is your role in finishing what G-d began?

Final thought:

Although Judaism values belief in and imitation of G-d, when it comes to Tzedakah, belief in G-d isn’t
everything. Rabbi Joseph Telushkin relates the following story:

“Everything in G-d's creation has a purpose,” a Hasidic rebbe once told his followers.
“In that case,” asked a disciple, “what is the purpose of apikorsus [heresy], of denying that G-d exists?”
“Apikorsus is indeed purposeful,” the rebbe replied. “For when you are confronted by another who is in

need, you should imagine that there is no G-d to help, but that you alone can meet the man’s needs.” '

1) Why does the rebbe argue that we should act as if there is no G-d to help?

2) Would it be more powerful to consider ourselves responsible for making real changes in the world

and also to believe in G-d?

! Jewish Literacy, 1991, p. 513
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Lesson 2: Biblical Tzedakah

1) G-d’s concern for the destitute

Deuteronomy 16:20
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*Justice (Tzedek), justice shall you pursue, that you may live and occupy the land that the L-RD your
G-d is giving you.

Deuteronomy 10:17-19
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"For the L-rD your G-d..."*upholds the cause of the orphan and the widow, and befriends the stranger,
providing him with food and clothing.—'*You must love the stranger, for you were strangers in the
land of Egypt.

Exodus 22:20-26
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%Y ou shall not wrong a stranger or oppress him, for you were strangers in the land of Egypt.

'Y ou shall not ill-treat any widow or orphan. **If you do mistreat them, I will heed their outcry as
soon as they cry out to Me, Z*and My anger shall blaze forth and I will put you to the sword, and your
own wives shall become widows and your children orphans.

**If you lend money to My people, to the poor among you, do not act toward them as a creditor;
exact no interest from them. *’If you take your neighbor’s garment in pledge, you must return it to him
before the sun sets; ““it is his only clothing, the sole covering for his skin. In what else shall he sleep?
Therefore, if he cries out to Me, I will pay heed, for I am compassionate.

1) What evidence do we have in these passages that G-d is concerned about the welfare of the destitute?

2) Who are the underclasses of the bible? Who are the underclasses of today?

3) How do we understand G-d as the protector of the underprivileged? What happens to us if we treat the
poor badly?

4) Why do you think it is so important for Jews to remember that they “were strangers in the land of
Egypt™?

5) Why is this text so vengeful? How does vengeance contribute to the text’s ideology? What aspects of
human nature are being addressed?
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2) The Specifics

Leviticus 19: 9-10
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*When you reap the harvest of your land, you shall not reap all the way to the edges of your field, or
gather the gleanings of your harvest. '°You shall not pick your vineyard bare, or gather the fallen fruit
of your vineyard; you shall leave them for the poor and the stranger: I the L-RD am your G-d.

Deuteronomy 24:17-18
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'"You shall not subvert the rights of the stranger or the fatherless; you shall not take a widow’s
garment in pawn. '"Remember that you were a slave in Egypt and that the L-RD your G-d redeemed
you from there; therefore do I enjoin you to observe this commandment.

Num. R. 5:2
NN 12720 NNX A1 XN 57D 57 21man SX (22 Own) 7NN nmon SX X'T (Q)
DN 1D 2N XN DMY MINN2A XX 12T XD XDX 12 512101 5T X0 DX 127N 21N0N
Y VNl NX91 NnNoY/ U|')'7 NN N
“Rob not the impoverished because he is impoverished” (Prov. 22:22). Our masters said: What is Scripture talking
about? If he is impoverished, how can he be robbed? Scripture must be speaking here of gifts to the poor that one
is obliged by Torah to give, namely, gleanings, forgotten sheaves, comners of the field, and the poor man's tithe.
T X2 MY 2 T XN 2T D 0DN% 1D NIMXIN NINN DN DTX 21 X N"apn Nl
VYN V1 DM TR NN VD
The Holy One thus admonishes that one is not to rob the poor of the gifts due them. "Because he is impoverished"--
sufficient for him is his poverty. It is not enough for the rich man that he lives in comfort while the poor man is in
distress; must he also rob the poor of what the Holy One has allotted to him?

1) Why might it be important to give specific commandments about how to treat the poor?
2) Are passages like Lev. 19:9-10 applicable to non-agrarian societies? If so, what are some modern day
equivalents to corners of fields and gleaning in our society today?

Avot 3:7
MOT) MRIX XN N7 11 .15 120 NRXY/ L9015 10, NIK XM K YK 0 (1)

R. Eleazar of Bartota said: Give [G-d] of that which is really [G-d]'s, for you and what is yours are [G-d]'s. Thus, we
find David saying, "Since all things come from You, we have given You of Yours" (1 Chron. 29:14)

1) What does this passage teach about our ‘ownership’ of money and other ‘things’ in this world?
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2) What are the implications of this teaching for us as individuals and in society?
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Lesson 3 - Ladder of Tzedakah
Start by reading Maimonides Ladder of Tzedakah (10.7 — 10.14) and answer the following questions:

1) What differentiates the different levels of Tzedakah?

2) Is it better to give Tzedakah at the lower levels than to not give at all? Can you think of any situations
where it would be worse to give Tzedakah than not?

3) What situations can you think of that exemplify these various levels?

4) Would you choose a different order for the rungs of the ladder?

Now read the rest of the chapter.

1) Maimonides explains that we must be more careful about giving tzedakah than doing any other positive
commandments and that even “the throne of Israel cannot be established.... except through Tzedakah.”
Why such forceful statements?

2) The Rambam ends by explaining that we should try not to be dependent but neither should we let our
pride prevent us from asking when we really need it. How would you define the line between ensuring
that one does his best not depend upon others but is also careful to ask when he needs to? How might
we be able to help someone in this quandary?
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CHAPTER X

1. It is our duty to be more careful in the performance of the commandment of #zedakah than in that of any other positive
commandment, for tzedakah is the mark of the righteous man who is of the seed of our father Abraham, as it is said, For [
have known him, to the end that he may command his children, etc., to do righteousness (Gen. 18:19). The throne of Israel
cannot be established, nor true faith made to stand up, except through tzedakah, as it is said, In righteousness shalt thou be
established (Isa. 54:14); nor will Israel be redeemed, except through the practice of tzedakah, as it is said, Zion shall be
redeemed with justice, and they that return of her with righteousness (Isa.1:27).

2. No man is ever impoverished by tzedakah, nor does evil or harm befall anyone by reason of it, as it is said, And the work
of righteousness shall be peace (Isa- 32:17)

He who has compassion upon others, others will have compassion upon him, as it is said, That the L-rd may . . . show thee
mercy, and, have compassion upon thee (Deut. 13:18)

Whosoever is cruel and merciless lays himself open to suspicion as to his descent, for cruelty is found only among the
heathens, as it is said, They are cruel, and have no compassion (Jer. 50:42). All Israelites and those that have attached
themselves to them are to each other like brothers, as it is said, Ye are the children of the L-rd your G-d (Deut. 14:1). If
brother will show no compassion to brother, who will? And unto whom shall the poor of Israel raise their eyes? Unto the
heathens, who hate them and persecute them? Their eyes are therefore hanging solely upon their brethren.

3. He who turns his eyes away from tzedakah is called a base fellow, just as is he who worships idols. Concerning the
worship of idols Scripture says, Certain base fellows are gone out (Deut. 13:14), and concerning him who turns his eyes
away from tzedakah it says, Beware that there be not a base thought in thy heart (Deut. 15:9. Such a man is also called
wicked, as it is said, The tender mercies of the wicked are cruel (Prov. 12:120). He is also called a sinner, as it is said, And
he cries unto the L-rd against thee, and it be sin in thee (Deut. 15:10). The Holy One, blessed He, stands nigh unto the cry
of the poor, as it is said, Thou hearest the cry of the poor. One should therefore be careful about their cry, for a covenant
has been made with them, as it is said, And it shall come to pass, when he crieth unto Me, that I will hear, for I am gracious
(Exod. 22:26).

4. He who gives tzedakah to a poor man with a hostile countenance and with his face averted to the ground, loses his merit
and forfeits it, even if he gives as much as a thousand gold coins. He should rather give with a friendly countenance and
joyfully. He should commiserate with the recipient in his distress, as it is said, If ] have not wept for him that was in trouble,
and if my soul grieved not for the needy? (Job 30:25). He should also speak to him prayerful and comforting words, as it is
said, And I caused the widow's heart to sing for joy (Job 29:13).

5. If a poor man asks you for tzedakah and you have nothing to give him, comfort him with words. It is forbidden to rebuke
a poor man or to raise one's voice in a shout at him, seeing that his heart is broken and crushed, and Scripture says, 4
broken and contrite heart, 0 G-d, Thou wilt not despise (Ps. 51:19), and again, To revive the spirit of the humble, and to
revive the heart of the contrite ones (Isa. 57:15). Woe unto him who shames the poor! Woe unto him! One should rather be
unto the poor as a father, with both compassion and words, as it is said, / was a father to the needy (Job 29:16).

6. He who presses others to give tzedakah and moves them to act thus, his reward is greater than the reward of him who
gives tzedakah himself, as it is said, And the work of righteousness shall be peace (Isa.32:17). Concerning tzedakah
collectors and their like Scripture says, And they that turn the many to righteousness (shall shine) as the stars (Dan. 12:3).
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7. There are eight degrees of tzedakah, each one superior to the other. The highest degree, than which there is none
higher, is one who upholds the hand of an Israelite reduced to poverty by handing him a gift or a loan, or entering into a
partnership with him, or finding work for him, in order to strengthen his hand, so that he would have no need to beg from
other people. Concerning such a one Scripture says, Thou shalt uphold him; as a stranger and a settler shall he live with
thee (Lev. 25:35), meaning uphold him, so that he would not lapse into want.

8. Below this is he who gives tzedakah to the poor in such a way that he does not know to whom he has given, nor does the
poor man know from whom he has received. This constitutes the fulfilling of a religious duty for its own sake, and for such
there was a Chamber of Secrets in the Temple, whereunto the righteous would contribute secretly, and where from the poor
of good families would draw their sustenance in equal secrecy. Close to such a person is he who contributes directly to the
tzedakah fund. One should not, however, contribute directly to the tzedakah fund unless he knows that the person in charge
of it is trustworthy, is a Sage, and knows how to manage it properly, as was the case of Rabbi Hananiah ben Teradion.

9. Below this is he who knows to whom he is giving, while the poor man does not know from whom he is receiving. He is
thus like the great among the Sages who were wont to set out secretly and throw the money down at the doors of the poor.
This is a proper way of doing it, and a preferable one if those in charge of tzedakah are not conducting themselves as they
should.

10. Below this is the case where the poor man knows from whom he is receiving, but himself remains unknown to the
giver. He is thus like the great among the Sages who used to place the money in the fold of a linen sheet which they would
throw over their shoulder, whereupon the poor would come behind them and take the money without being exposed to
humiliation.

11. Below this is he who hands the tzedakah to the poor man before being asked for them.

12. Below this is he who hands the tzedakah to the poor man after the latter has asked for them.

13. Below this is he who gives the poor man less than what is proper, but with a friendly countenance.
14. Below this is he who gives tzedakah with a frowning countenance.

15. The great among the Sages used to hand a perutah to a poor man before praying, and then proceeded to pray, as it is
said, As for me, I shall behold Thy face in righteousness (Ps. 17:15)

16. He who provides maintenance for his grown sons and daughters—whom he is not obligated to maintain—in order that
the sons might study Torah, and that the daughters might learn to follow the right path and not expose themselves to
contempt, and likewise he who provides maintenance for his father and mother, is accounted as performing an act of
tzedakah. Indeed it is an outstanding act of tzedakah, since one's relative has precedence over other people. Whosoever
serves food and drink to poor men and orphans at his table, will, when he calls to G-d, receive an answer and find delight in
it, as it is said, Then shalt thou call, and the L-rd will answer (Isa. 58:9).

17. The Sages have commanded that one should have poor men and orphans as members of his, household rather 'than
bondsmen, for it is better for him to employ the former, so that children of Abraham, Isaac, and Jacob might benefit from
his possessions rather than children of Ham, seeing that he who multiplies bondsmen multiplies sin and iniquity every day
in the world, whereas if poor people are members of his household, he adds to merits and fulfillment of commandments
every hour.

18. One should always restrain himself and submit to privation rather than be dependent upon other people or cast himself
upon public charity, for thus have the Sages commanded us, saying, "Make the Sabbath a weekday rather than be dependent
upon other people." Even if one is a Sage held in honor, once he becomes impoverished, he should engage in a trade, be it
even a loathsome trade, rather than be dependent upon other people. It is better to strip hides off animal carcasses than to
say to other people, "I am a great Sage, [ am a priest, provide me therefore with maintenance." So did the Sages command
us. Among the great Sages there were hewers of wood, carriers of beams, drawers of water to irrigate gardens, and workers
in iron and charcoal. They did not ask for public assistance, nor did they accept it when offered to them.
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19. Whosoever is in no need of tzedakah but deceives the public and does accept them, will not die of old age until he
indeed becomes dependent upon other people. He is included among those of whom Scripture says, Cursed is the man that
trusteth in man (Jer. 17:5). On the other hand, whosoever is in need of tzedakah and cannot survive unless he accepts them,
such as a person who is of advanced age, or ill, or afflicted with sore trials, but is too proud and refuses to accept them, is
the same as a shedder of blood and is held to account for his own soul, and by his suffering he gains nothing but sin and

guilt.

Whosoever is in need of tzedakah but denies himself, postpones the hour, and lives a life of want in order not to be a burden
upon the public, will not die of old age until he shall have provided maintenance for others out of his own wealth. Of him
and of those like him it is said, Blessed is the man that trusteth in the L-rd (Jer. 17:7).
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Lesson 4 Halacha — Jewish Law
TREATISE 11
LAWS CONCERNING GIFTS TO THE POOR

Involving Thirteen Commandments,
Seven Positive and Six Negative

To Wit
1. To leave a corner crop;
2. Not to reap the corner wholly;
3. To leave gleanings;
4. Not to gather the gleanings;
5. To leave the defective clusters of the vineyard;
6. Not to gather the defective clusters of the vineyard;
7. To leave the grape gleanings of the vineyard;
8. Not to gather the grape gleanings of the vineyard;
9. To leave the forgotten sheaf;
10. Not to return in order to recover the forgotten sheaf;
11. To set aside the tithe for the poor;
12. To give tzedakah according to one's means;
13. Not to harden one's heart against the poor.
An exposition of these commandments is contained in the following chapters.
NOTE

In the list of 613 commandments prefixed to the Code, those dealt with in the present treatise appear in the
following order:

Positive commandments.

[1] 120. To leave a corner crop for the poor, as it is said: And when ye reap the harvest of your land, thou shalt
not wholly reap the corner of thy field, neither shalt thou gather the gleanings of the harvest. And thou shalt not
glean thy vineyard, neither shalt thou gather the fallen fruit of thy vineyard, thou shalt leave them for the poor
and for the stranger (Lev. 19:9-10);

[3] 121. To leave the gleanings for the poor;

[9] 122. To leave the forgotten sheaf for the poor, as it is said: When thou reapest thy harvest in thy,field, and
hast forgot a sheaf'in the field, thou shalt not go back to fetch it; it shall be for the stranger, for the fatherless,
and for the widow (Deut. 24:19);

[5] 123. To leave the defective clusters of the vineyard for the poor, as it is said: Thou shalt not glean thy
vineyard . . . thou shalt leave them for the poor (Lev. 19:10);

[7] 124. To leave the grape gleanings of the vineyard for the poor, as it is said: Neither shalt thou gather the
fallen fruit of thy vineyard, thou shalt leave them for the poor and for the stranger (Lev. 19:10);
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[11] 130. To set aside in the third and sixth years the tithe for the poor, as it is said: At the end of every three
years, even in the same year, thou shalt bring forth all the tithe of thine increase (Deut. 14:28);

[12] 195. To give tzedakah to the poor according to one's means, as it is said: Thou shalt surely open thy hand
unto thy poor and needy brother (Deut. 15:10).

Negative commandments:

[2] 210. Not to reap the field wholly, as it is said: And when ye reap the harvest of your land, thou shalt not
wholly reap the corner of thy field (Lev. 19:9);

[4] 211. Not to gather the gleanings, as it is said: Neither shalt thou gather the gleaning of thy harvest (Lev.
19:9);

[6] 212. Not to gather the defective clusters, as it is said: And thou shalt not glean thy vineyard (Lev. 19:10);

[8] 213. Not to gather the grape gleanings, as it is said: Neither shalt thou gather the fallen fruit of thy vineyard
(Lev. 19:10);

[10] 214. Not to return in order to recover the forgotten sheaf, as it is said: Thou shalt not go back to fetch it
(Deut. 24:19);

[13] 232. Not to harden one's heart against the poor, as it is said: If there be among you a needy man . . . thou
shalt not harden thy heart, nor shut thy hand from thy needy brother (Deut. 15:7).

CHAPTER VII

1. It is a positive commandment to give tzedakah to the poor of Israel, according to what is fitting for them, if
the giver can afford it, as it is said, Thou shalt surely open thy hand unto him (Deut. 15:8), and again, Then thou
shalt uphold him; as a stranger and a settler shall he live with thee that thy brother may live with thee (Lev.
25:35-36).

2. He who seeing a poor man begging turns his eyes away from him and fails to give him tzedakah, transgresses
a negative commandment, as it is said, Thou shalt not harden thy heart, nor shut thy hand from thy needy
brother (Deut. 15:7)

3. You are commanded to give the poor man according to what he lacks. If he has no clothing, he should be
clothed. If he has no house furnishings, they should be bought for him. If he has no wife, he should be helped to
marry. If it is a woman, she should be given in marriage. Even if it had been his wont to ride a horse, with a
manservant running in front of him, and he has now become poor and has lost his possessions, one must buy
him a horse to ride and a manservant to run before him, as it is said, Sufficient for his need in that which he
wanteth (Deut. 15:8). You are thus obligated to fill his want; you are not, however, obligated to restore his
wealth.

4. If an orphan is about to be wed, one must first rent a house for him, spread a bed for him, and provide all his
furnishings, and only then have him marry a wife.

5. If the poor man comes forth and asks for enough to satisfy his want, and if the giver is unable to afford it, the
latter may give him as much as he can afford. How much is that? In choice performance of this religious duty,
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up to one-fifth of his possessions; in middling performance, up to one-tenth of his possessions; less than this
brands him as a person of evil eye. At all times one should not permit himself to give less than one-third of a
shekel per year. He who gives less than this has not fulfilled this commandment at all. Even a poor man who
lives entirely on tzedakah must himself give tzedakah to another poor man.

6. If a poor man unknown to anyone comes forth and says, "I am hungry; give me something to eat," he should
not be examined as to whether he might be an impostor—he should be fed immediately. If, however, he is naked
and says, "Clothe me," he should be examined as to possible fraud. If he is known, he should be clothed
immediately according to his dignity, without any further inquiry.

7. One must feed and clothe the heathen poor together with the Israelite poor, for the sake of the ways of peace.
In the case of a poor man who goes from door to door, one is not obligated to give him a large gift, but only a
small one. It is forbidden, however, to let a poor man who asks for tzedakah go empty-handed, just so you give
him at least one dry fig, as it is said, O let not the oppressed turn back in confusion (Ps. 74.21).

8. A poor man traveling from one place to another must be given not less than one loaf of bread that sells for a
pondion when the price of wheat is one sela’ per four se'ah. We have already explained the value of all
measures. If he lodges for the night, he must be given a mattress to sleep on and a pillow to put under his head,
as well as oil and pulse for his repast. If he stays over the Sabbath, he must be provided with food for three
meals as well as oil, pulse, fish, and vegetables. If he is known, he must be supplied according to his dignity.

9. If a poor man refuses to accept tzedakah, one should get around him by making him accept them as a present
or a loan. If, on the other hand, a wealthy man starves himself because he is so niggardly with his money that he
would not spend of it on food and drink, no attention need be paid to him.

10. He who refuses to give tzedakah, or gives less than is proper for him, must be compelled by the court to
comply, and must be flogged for disobedience until he gives as much as the court estimates he should give. The
court may even seize his property in his presence and take from him what is proper for him to give. One may
indeed pawn things in order to give tzedakah, even on the eve of the Sabbath.

11. A munificent person who gives tzedakah beyond what he can afford, or denies himself in order to give to the
collector of tzedakah so that he would not be put to shame, should not be asked for contributions to tzedakah.
Any tzedakah collector who humiliates him by demanding tzedakah from him will surely be called to account
for it, as it is said, 1 will punish all that oppress them (Jer. 30:20)

12. Orphans may not be assessed for zzedakah, not even for the ransom of captives, not even if they have much
money. But if the judge assesses them in order to have them acquire a good name, he may do so. Collectors of
tzedakah may accept contributions from women, bondsmen, or children, provided that it is a small amount and
not a large one, because the presumption is that a large amount was stolen or extorted from other persons. How
much is a small amount in their case? It all depends on the wealth or poverty of their masters.

13. A poor man who is one's relative has priority over all others, the poor of one's own household have priority
over the other poor of his city, and the poor of his city have priority over the poor of another city, as it is said,
Unto thy poor and needy brother, in thy land (Deut. 15:11).

14. One who has gone on business to another city, and is assessed for tzedakah by the inhabitants thereof, must
contribute to the poor of that city. If a large group of such visitors is assessed by the city for tzedakah, they must
contribute, but when they return home they must bring the assessment back with them and contribute it to the
poor of their own city. If that city has a scholar in charge of alms, they should give it to him, to he distributed as
he sees fit.
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15. If a person says, "Give two hundred denar to the synagogue," or "Give a Scroll of the Torah to the
synagogue," these should be given to the synagogue which he regularly attends. If he attends two synagogues,
they should be given to both. If one says, "Give two hundred denar for the poor," they should be given to the
poor of that city.

1) What does the word commandment mean to you?

2) Using your definition from the preceding question, what might “positive” and “negative” mean in the
context of 7.1 and 7.2?

3) Can you think of reasons why to limit tzedakah giving to 20%, as 7.5 does?

4) Why should “even a poor man...give tzedakah to another poor man”? Do you see a similarity between
this concept and the ladder of tzedakah?

5) What might today’s equivalents be for “a pondion when the price of wheat is one sela” and other
measures found in 7.8. Why is important to have specific measures at all?

6) Do you agree with 7.10?

7) Do you believe it’s more important to attend to the needs of those close to you before other’s needs as
7.13 implies?

Final Thought:
Gemilut Chasadim over ritual halacha

Eccles. R. 9:7, #1

"But unto you that fear My Name shall the sun of righteousness shine" (Mal. 3:20). Once, when Abba Tahnah the
Pious was entering his city on Sabbath eve at dusk, a bundle slung over his shoulder, he came upon a man afflicted
with boils lying [helplessly] at a crossroads. The man said to him, "Master, do an act of kindness for me--carry me
into the city."

Abba Tahnah replied, "If | abandon my bundle, how shall | and my household support ourselves? But if | abandon a
man afflicted with boils, | will forfeit my life!" What did he do? He let his inclination to good overpower his impulse
to evil, [set down his bundle on the road], and carried the afflicted man into the city.

Then he returned for his bundle and reentered the city with the last rays of the sun. Everybody was astonished [at
seeing the pious man carrying his bundle when the Sabbath was about to begin] and exclaimed, "ls this really Abba
Tahnah the Pious?" He too felt uneasy at heart and said to himself: Is it possible that | have desecrated the
Sabbath? At that, the Holy One caused the sun to continue to shine [a while longer, delaying the onset of Sabbath].

1) It appears that certain acts of kindness outweigh even the importance of honoring the Sabbath. What
other acts can you imagine surpass even the Sabbath in importance?

2) Would it be appropriate for a Jew to use this story to justify never performing other Mitzvoth if he were
always engaged in acts of loving-kindness (if he worked in a food panty on Saturday, for instance)?
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Lesson 5 - Jew vs. Non-Jew
Ex. 23:4-5, 9
NNN Y2 1 XA NN AXON D (N): 12 12WN AWn DY 11NN IR QY X Y Vaon D ()
Ry A tynatyin
:DMIYN YIXA DR 0N ™D M0 91 NX DRYT, DX YN?N X 72 21 (V)

*When you encounter your enemy’s ox or ass wandering, you must take it back to him.

*When you see the ass of your enemy lying under its burden and would refrain from raising it, you
must nevertheless raise it with him.

®You shall not oppress a stranger, for you know the feelings of the stranger, having yourselves been
strangers in the land of Egypt.

1) What equivalents to the ox in 4 can we find in our society today? What about the act of raising the ass?
)

2) What does “and would refrain from raising it” mean in v.5? Why might someone be inclined to refrain?

3) Forv. 9, the Rabbis later interpret “Ger,” “stranger,” as “convert.” However, bible scholars view ger as
a non-Israelite. How does the translation affect the force of the law? Is there a necessity for both
translations? What are the nuances of each interpretation?

B. Gittin 61a
My 00191 220 10N D17 DT 11910 NX91 NNDwA UPbl 0"M>1 My T2 1'NNN X
DN NN DY 0DM21 'NA M2 SRR 01N DY 021 01N Mpam SR My Dy 0DND)
D15 DT 19N
For the sake of peace, the poor of the heathens should not be prevented from gathering gleanings, forgotten
sheaves, and corners of the field.
Our masters taught: We support the poor of the heathens with the poor of Israel, we visit the sick of the heathens
with the sick of Israel, and we bury the dead of the heathens with the dead of Israel for the sake of peace.

1) How do you interpret the phrase “for the sake of peace”?
2) Do you think a more forceful “for the sake of ” could be made? How would you fill in the blank?
3) Jews are obligated not only to give tzedakah to the poor of the other nations, but also Gemilut
Chasadim. What does this say about G-d’s desire for all people to care not only about their own people,
but also about the entirety of humanity?
4) Could you give Tzedakah to another religious group? Even one antagonistic to your own religion?
B. Betz 32b.
M'DPN D110 12 'XN2AYT XN D DN DINA T D22 MPNY 20 NK XAX 12 11 21 X
NN XP 212V "IN NXINT XD 10N im0t 120 X1 Xpoy 1inmn Xya 215
22112 DNNAX DY wIm XNy Vima <NMan Sy DNnN %2 nn 0N 1% 17N 20T
112X DNNAX DY W 1K 1T NMAN DY DNNN1IRY N
R. Nathan bar Abba said in the name of Rav: Babylonia's rich men are sure to go down into Gehenna. Thus, when
Shabbetai ben Merinus happened to be in Babylonia and asked its rich men for money to help set him up in
business, they did not give it to him. [Then he asked] for mere sustenance, but they did not give him even that. So
he said: These rich men must be descendants of the mixed multitude [not Hebrews] for Scripture says, "When He
endoweth thee with compassion, He will have compassion upon thee and multiply thee as He swore to thy fathers"
(Deut. 13:18), proving that he who has compassion on G-d's creatures is assuredly of our father Abraham's
progeny, whereas he who has no compassion on G-d's creatures is assuredly not of our father Abraham's progeny.
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1) This passage implies that there are no members of “Abraham’s progeny” who lack compassion. What
do you think?

2) Can you think of any other cultures that assume their members share certain characteristics? What about
groups which require their members to share values and for whom non-conformity to those values
means they no longer belong to the group?

B. Baba Batra 10b

7 N2Y1 NXLN DIXD TOM M2 DAINN NPT 2INDN MXY 1NN 2 1 TNON5 X 12 ¥)2N1* 120 10 X XN
NPT 52 NXLN DIXD TOM YIXQ TNX M2 DX YYD M1 2MNDT DRI 19X M2 DAINN NPT X ATVHOX
122NN N9 T INXKIY 10D 12 DTaNNY XOX PRIV DR 102 XN XON TRAY D210 T2V MNIXY ToN
NPTYD NF Y0 ININD XINNT XD NN NPTY IR DN TV 'l X251 "N O8N XNy NNYRD TmnM
N2Y1 D210 T2 XD DX XD XWWP XD NA T8 NN XN D21V Noiky a1 rny Hava
NPT 52 NXLN DIXD TOM TAX MA DXL YD N1 2NDT DRI 19X 12 DNNN NPTY 1K YA "0
DHN XOHN 1NY MK 1NMDON NN T XOX TRV PRY 1N XN XON 1Y 02010 T2V NINIXY ToN
NPT NN X912 120 NIV "2 M9 XOIX 1NN N MY 1NN NV PN NP8 N Y 1o
XIN XON Y DDV TOM NPT DD NXLVN DMK ToOM [MA1] DX NYD M1 2NDT SR 19X M2 DNNN
NNV X1 1T NNV NRAY N YD 10 T IR DINAQ 2912 ANNnN 2112 00NN XOX 'R R 10D
AMX WTINN VDX 20 WTIND OMIN X TV HXON2 120 K XINN DN NNAY D XY DINMA KOX
1Y DDV TON NPTY DD NXLVN DMK TON TNX M2 DX YD 1M1 2NDT XN 19X M2 DNNN NPT
DNYNY X271 'N% DNXLVN D 10T WXD N YT XM IR 12 12NIK N9 XOX PRIV TR 1N XN XLN
ANX NXOVN DX DX TON M2 DANN NPTY XK NIPN 12 X101 20 NIV N 2T DO rMopa
TONI NPTY M2 XN 95 DDMQTAI M2TA NIPN 12 X101 20 M2T 'R 1 TNSN5 RO )2 2N 120 DNO
NN9ON NRLVNNY DD 'RIT 12 12NT 1720 DN X XINT XN RN K NI XINT 2010 NXLN 0"V, YR
:0D21WN MINIX Y NN90N NPT D DX W Hy

We have been taught that Rabban Yohanan ben Zakkai asked his disciples: \What is meant by the verse, "Tzedakah

exalted the nation, but loving-kindness is a sin for [other] peoples" (Prov. 14:34)?

R. Eliezer spoke up and said: "Tzedakah exalteth the nation," that is, Israel, concerning which it is said, "Who is like
Thy people, like Israel, a nation one in the earth" (2 Sam. 7:23); "but loving-kindness is a sin for [other] peoples'--
even all the acts of charity and loving-kindness that [heathen] peoples of the world perform are deemed a sin for
them, because they perform such acts only to enhance their greatness.

R. Joshua spoke up and said: "Tzedakah exalteth the nation," that is, Israel; "but loving-kindness is a sin for [other]
peoples"--even all the acts of charity and loving-kindness that [heathen] peoples of the world perform are deemed
a sin for them, because they perform such acts only to boast of them.

Rabban Gamaliel said: We still have to hear the interpretation of the Modiite.

R. Eleazar the Modliite said: "Tzedakah exalteth the nation," that is, Israel; "but loving-kindness is a sin for [other]
peoples'--even acts of charity and loving-kindness that [heathen] peoples of the world perform are deemed a sin
for them, because they perform such acts only to taunt and reproach us [for our failings—as Nebuzaradan did
when he released Jeremiah from his fetters].

R. Nehunia ben ha-Kanah spoke up and read the verse "Tzedakah exalteth the nation, for it is deemed loving-
kindness for Israel, but sin for the [heathen] peoples." At that, Rabban Yohanan ben Zakkai said to his disciples: |
find the interpretation of R. Nehunia ben ha-Kanah more appealing than mine or yours, because he associates the
words "tzedakah" and "loving-kindness" in the verse with Israel, and the word "sin" with the [heathen] peoples of
the world.
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We have been taught that Rabban Yohanan ben Zakkai interpreted the verse as meaning: Even as a sin offering
makes expiation for Israel, so an act of charity [and loving-kindness] makes expiation for [heathen] peoples of the
world.

1) How would you interpret the verse "Tzedakah exalted the nation, but loving-kindness is a sin for [other]
peoples" (Prov. 14:34)?

2) Which Rabbi’s interpretation do you agree with and with whom do you disagree?

3) Sections of Talmud often contain several different arguments, but one argument tends be accepted as
correct. With which opinion do you think Judaism agrees?
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Lesson 6: Kavod- Honor

Genesis 1:26:
Y221 RN DN 9ivAl D NAT 1M AMNTD 1I09%2 DTX NPV DN O X M (1D)
YIXN DY RN min 521 Yaxn
;DN X X2 N2PR DTN K X2 DN OX D% 1ND¥A DTXN NX DN DX XM (D)
%And G-d said, “Let us make man in our image, after our likeness. They shall rule the fish of the sea, the birds of
the sky, the cattle, the whole earth, and all the creeping things that creep on earth.” “And G-d created man in His
image, in the image of G-d He created him; male and female He created them.

1) What does it mean to be created in the image of G-d? Ignore, for the moment, the reference to G-d in
the plural (a lengthy discussion for another time!).

2) Ifall people are created in the image of G-d, are we all equal?

3) How does this text help us understand how we should treat one another? Are there any exceptions?

Exodus 20:12

2 101 XK NNTRN DY TR TOIXIYAY AR DX AKX NX T2
“Give kavod to your father and your mother; that your days may be long upon the land which Adonai your G-d gives
you.”

1) What do you think it means to give kavod to your parents?
2) Who else would you consider worthy of receiving kavod from you?

Pirkei Avot, 4:1

2P 21 TAOX TAIN D L,(Q X ONINY) MXIY NN NX TR, TAN INNK
Ben Zoma teaches: "Who is worthy of kavod? The one who treats other human beings with kavod. As it is said: ‘For
those who honor Me, | will honor, and those who scorn Me, they shall be cursed.” (1 Sam. 2:30)

1) Rabbi Zweiback comments that “by honoring G-d’s creatures... we honor G-d and G-d, therefore,
will give us honor.” Do you agree?

2) Ben Zoma implies that we deserve to receive honor if we honor others. If you applied such a standard
to your own life, what would you receive?

Read the following story, keeping track of who serves whom and the arguments to justify that service:

Kid. 32a,b

Isaac b. Shila said in R. Mattena's name in the name of R. Hisda: ‘If a father renounces his kavod, it is renounced;
but if a rabbi renounces his kavod, it is not renounced.” R. Joseph ruled: ‘Even if a rabbi renounces his kavod, it is
renounced, for it is said: “Adonai went before them by day.” [Ex. 13:21—G-d serves as the guide for the Israelites,
thus renouncing G-d's own kavod by leading the way] “How can you compare [G-d to the rabbi]? There [in the
example with G-d], it's G-d's world and G-d's Torah—[in which case] G-d can suspend His kavod. Here [in the
example of the rabbi], is the Torah his [that he can do as he pleases]?” Later Rava said, ‘The Torah is his, as it is
written: “And in his Torah will he rejoice, day and night.” [Ps. 1:2]
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But that is not so. For Rava was serving drink at his son’s wedding, and when he offered a cup to R. Papa and R.
Huna son of R. Joshua, they stood up before him [and let him serve them, thereby allowing him to renounce his
kavod and wait on them] But [when he offered] R. Mari and R. Phineas son of R. Hisda, they did not stand up
before him [and thereby did not allow him to renounce his kavod]. Thereupon he was offended and exclaimed: ‘Are
these rabbis and the others not!" [That is, why do these rabbis allow him to suspend his kavod while the others do
not?]...

Ashi said: Even on the view that if a rabbi renounces his kavod it is renounced, yet if a nasi [president of the
Sanhedrin] renounces his kavod, his renunciation is invalid. An objection is raised: It once happened that R. Eliezar,
R. Joshua and R. Zadok were reclining at a banquet of Rabban Gamaliel's son, while Rabban Gamaliel was standing
over them and serving drink. When he offered a cup to R. Eliezer, he did not accept it but when he offered it to R.
Joshua, he did. Said R. Eliezer to him, “What is this Joshua? We should sit while Rabban Gamliel the great stands
and serves us?” R. Joshua said to him, “We find one greater [than Rabban Gamliel] who served—~Abraham was
greater and he served [others]. Abraham was the greatest of his generation and it is written about him: ‘And he
stood over them [serving the three men who happened upon him in the desert]..." (Gen. 18:8) Perhaps you will say
that these men appeared to him to be ministering angels [and that is why he served them and thus, did not really
suspend his kavod since they were greater than he]? No! They looked only like Arabs to him! And [you argue that]
the great Rabban Gamliel cannot stand and serve drinks to us?”

Tsadok said to them: “How long are you all going to renounce the kavod of G-d while busying yourself with kevod
habriyot? [i.e. Here you are bringing Abraham in as an example of one who suspends his honor by serving an
inferior when you could have used G-d for proof!] If the Holy One of Blessing causes the winds to blow and the
clouds to form and brings forth rain and causes the earth to bloom and arranges a table before each and every
person, cannot the great Rabban Gamliel stand and serve drinks to us?

1) Do you think that there are some people who deserve more honor and respect than others? If so, who are
they and what makes them deserving?

2) What do you think it means for one to “suspend” his Kavod?

3) Based on this text, would you conclude that all people could suspend their kavod in order to sever
another human being?

Final thought:
Meg. 3b

Kevod habriyot [the kavod—honor—due to every human-being] is so great that it suspends a negative precept in
the Torah.

1) Think back to our discussions of RaMBaM’s Hilchot Matanot L’ aniyim. What is a negative precept?

2) Is this a powerful statement? Why? Why not?
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Lesson 7: Synthesis, How to continue giving, Challenges

Deuteronomy 15: 7-11
YAXRD X202 10170 9% ML WK IR 1V TNXA TRX TNXRD MK 2 M "2 (1)
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"If, however, there is a needy person among you, one of your kinsmen in any of your settlements in the
land that the L-RD your G-d is giving you, do not harden your heart and shut your hand against your
needy kinsman. *Rather, you must open your hand and lend him sufficient for whatever he needs.
"Beware lest you harbor the base thought, “The seventh year, the year of remission, is approaching,” so
that you are mean to your needy kinsman and give him nothing. He will cry out to the L-RD against
you, and you will incur guilt. '’Give to him readily and have no regrets when you do so, for in return
the L-RD your G-d will bless you in all your efforts and in all your undertakings. ''For there will never
cease to be needy ones in your land, which is why I command you: open your hand to the poor and
needy kinsman in your land.

1) How do you think G-d might ‘bless people in their work’ for giving to the poor?
2) Why are we told, “there will never cease to be needy ones in your land”?
3) If we can never truly overcome the problem of poverty, then what is the point in working on it?

Sif Lev., ed. Weiss, p. 109b

“If thy brother be waxen poor, and his means fail with thee; then thou shalt uphold him” (Lev. 25:35).
Don't allow him to fall into utter poverty. The injunction may be explained by analogy with a load on a
donkey: as long as he is standing up, one may grab him [to keep from falling] and keep him standing
upright. Once he has fallen, five men cannot make him stand up again.

1) What modern equivalents can you think for the load on a donkey?
2) Why is it important to prevent the donkey from falling over in the first place?
3) How can we prevent today’s donkeys from toppling over?

Exodus Rabbah 31:14

192RY 7N TAWRIW MP9PT 73 179V IR 19K aRIWAW 2700 9312 PR12T 19RD NIV PTRITA RIW 0 DOW NYIVT 1A OwR T TP PR
12197 DY NIV TR XD NIV TAR TE7 PI0° 92 13PN 19K 1190120

There is nothing in the world harder to bear than poverty, for one who is crushed by poverty is like one
to whom all the troubles of the world and like one for whom all the curses [found in the book of
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Deuteronomy] cling. Our Rabbis said: If all the sufferings and pain in the world were gathered on one
side of a scale, and poverty was on the other side, poverty would outweigh them all.

1) How would you imagine this scale?
2) What might you place on the other side of the scale, in the category of sufferings and pain?
3) Can you still imagine poverty outweighing them all? Why or why not?

Final Thought

B.BB9a
Do NPTSN NEPYN N NXIE N1yvin N N nZynin D1TA TVHOX "N

R. Eleazar said: He who causes others to do good is greater than he who himself does good, for it is
said, "He who causes the giving of tzedakah confers peace" (Isa. 32:17)

Isaiah 32:17

For the work of righteousness shall be peace, and the effect of righteousness, calm and confidence
forever.

1) How can we spread the message of Tzedakah to our friends, families, and others?

2) How can you personally integrate into your life what you have learned in Uruguay? Think of different
personal and group activities that will allow you to continue to help others, both projects and everyday
habits.

3) Do you have any ideas for service activities that this ASB group can do together after we arrive in the
United States?
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Stories and Halacha:

1. Sukkah 49b
R. Eleazar said: Greater is he who does tzedakah than he who offers all the sacrifices, for it is said, "To do tzedakah
and justice is more acceptable to the L-rd than sacrifice" (Prov. 21:3)

2. Bava Bathra 10a
We have been taught that R. Judah said: Great is tzedakah, for it brings near Israel's deliverance, as is said, "Keep
ye justice, and practice tzedakah, then My deliverance will be near to come" (Isa. 56:1)

3. B. Sot 21b; P. Sot 3:4, 19a.

A man sees a child struggling in the river and says, "As soon as | remove my tefillin, | will save him." And even as
he is removing them, the child's life gives out. Or he sees a woman drowning in the river and says, "It is improper
for me to look at her while | rescue her." Each of these is a foolish pietist.

4.B.BB 10a

We have been taught that R. Eleazar son of R. Yose said: All acts of tzedakah and loving-kindness that Israel
performs in this world bring great peace and effective advocates between Israel and their Father in heaven. On the
other hand, "for lack of tzedakah and compassion, | have taken away from them, saith the L-rd, My [advocates of]
peace" (Jer. 16:5).

5. Hag bb
"If thou draw out thy soul to the hungry" (Isa. 58:10). This means, said R. Levi, if you have nothing to give him,
comfort him with words. Say to him, "My soul goes out to you, because | have nothing else to give you."

6. B. Suk 49b

R. Eleazar said: Loving-kindness is greater than tzedakah, for it is said, "Sow for yourselves according to tzedakah,
but reap according to your loving-kindness" (Hos. 10:12). When a man sows, it is in doubt whether he will or will
not eat the harvest; but when a man reaps, he will surely eat it.

R. Eleazar said further: The reward for tzedakah depends entirely upon the measure of loving-kindness in the act, as
is said, "Sow for yourselves according to your tzedakah, but reap according to your loving-kindness."9

7.B.BB 11a.

We have been taught the following incident concerning Benjamin the Righteous, who was supervisor of the
tzedakah fund. One day, during a year of scarcity, a woman came to him and said, "Master, provide sustenance for
me." He replied, "By the Temple worship, there is no money left in the tzedakah fund." She said, "Master, if you do
not provide for me, a woman and her seven children will perish." So he provided for her out of his own pocket.

Sometime afterward, he became so ill that he was on the point of death. Then the ministering angels said to the
Holy One, "Master of the universe, You have said that he who saves the life of one soul in Israel is considered as if
he had saved the entire world. Shall Benjamin the Righteous, who saved the lives of a woman and her seven
children, die after so few years of life?" His sentence of death was immediately torn up.
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The sages taught that twenty-two years were added to his life.

8. ARN 3

There is a story of a certain pious man who was in the habit of giving tzedakah. Once, while traveling on a ship, a
storm

arose and the ship sank into the sea. R. Akiva, who saw what happened, came before the court to testify on behalf
of the pious man's wife, so that she might be declared free to remarry. Before the time came for R. Akiva to stand
up, the pious man entered and stationed himself before him. R. Akiva asked, "Are you not the one who was
drowned at sea?" The pious man: "Yes, | am." R. Akiva: "And who brought you up from the sea?" The pious man:
"The tzedakah | dispensed--it brought me up from the sea." R. Akiva: "How do you know that?" The pious man:
"When | went down to the nethermost depths, | heard a mighty roaring among the waves, one  wave calling out
to another, 'We must rush to bring this man up from the sea, because he dispensed tzedakah all his days.'" At this,
R. Akiva began to say, "Blessed be G-d, the G-d of Israel, who has chosen the words of Torah and the sayings of
the sages, for the words of Torah and the sayings of the sages endure forever and ever and ever, as it says, 'Cast
thy bread upon the waters, for thou shalt find it after many days' [Eccles. 11:1]. And it is also written, Tzedakah
delivereth from death' " (Prov. 10:2)

9. B. Shab 156b

R. Akiva had a daughter. When astrologers told him, "On the day she is to enter the bridal chamber, a snake will
bite her, and she will die," he was extremely distressed about this prediction. On the day [of her mar riage], she
happened to be holding a long ornamental pin, which she stuck into the opening of a wall. By chance, the pin
penetrated the eye of a snake [coiled behind the wall] and remained stuck there. The next morning, when she took
out the pin, the dead snake was pulled out with it. Her father asked, "Did you do anything unusual?" She replied,
"Last evening a poor man came to the door. Everybody was busy with the banquet, and no one heard him. So | took
the gift you had given me and gave it to the poor

man." "You have acted in a meritorious man ner," he said to her. And then R. Akiva went out and lectured:
"Tzedakah delivereth from death" (Prov. 10:2)--not [merely] from an unnatural death, but from death, whatever the
cause.

10. P. Shab 6:9, 8d

R. Hanina had two disciples who went out to chop wood. \When an astrologer saw them, he said, "These two will
go out and not come back." As they went forth, an old man encountered them and said, "Give me tzedakah--it is
three days since | tasted anything." They had only one loaf of bread, but they broke off half of it and gave it to the
old man. After he ate, he prayed in their behalf and then said to them, "Even as you have preserved my life this day,
so may your life be preserved this day." The two disciples came back as safely as they had gone out. Some men
who happened to hear what the astrologer had said asked him, "Did you not say, 'These two will go out and not
come back'? \We have here," they continued, "a liar, whose astrology is a lie." Nevertheless, they went off, made a
search, and found a dead snake, half of it in one bundle of wood and the other half in another bundle [The snake
was cut in two]. They asked the disciples, "What good deed did you do today?" The disciples told them what had
happened. The astrologer said, "What am | to do if the G-d of the Jews is willing to be seduced by half a loaf?"

11.B. Ber 18b

There is the story of how R. Eliezer, R. Joshua, and R. Akiva went to a suburb of Antioch to make a collection for
[the support of] the sages. In that suburb there was one, Abba Yudan by name, who used to give tzedakah with
much goodwill, but by that time he had become impoverished. At the sight of our masters, his face turned the
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color of saffron, and he went home. His wife asked him, "Why is your face sickly?" He replied, "Our masters are
here, and | do not know what to do." His wife, who was even more pious than he, said to him, "We have only one
field left. Go, sell half of it, and give them [the proceeds]." He went and did so. At that, our masters prayed in his
behalf and then said to him, "Abba Yudan, may He who is everywhere make up what you lack." After a while, he
went out to plow the half-field that remained his. As he plowed, the ground opened up underneath him, so that his
heifer dropped into the hole and its leg was broken. When he went down to bring it up, the Holy One provided light
for his eyes, so that he noticed a buried treasure under his heifer. He said, "It was for my sake that my heifer's leg
broke."

When our masters came back to the same place, they inquired after him, saying, "How is Abba Yudan doing?"
People told them, "Abba Yudan--who can have the privilege of actually seeing his distinguished visage? He is Abba
Yudan the possessor of servants, Abba Yudan possessor of goats, Abba Yudan possessor of donkeys, Abba Yudan
possessor of camels, Abba Yudan possessor of oxen!" \When Abba Yudan heard [of the masters' arrival], he went
out to meet them. They asked him, "How is Abba Yudan doing?" He replied, "Your prayer has produced fruit, and
fruit from fruit." They said, "As

you live, even though others gave more than you did, we wrote you down at the head [of the list]." Then they took
him and seated him with themselves, applying to him the verse "A man's gift maketh room for him, and bringeth
him before great men" (Prov. 18:16)

12. ARN 38

It is related that a certain [widow] lived in the vicinity of a landowner, and when her two sons went into his field to
glean,

he refused them permission. Their mother kept saying, "WWhen my sons return from the field, perhaps | will find
something to eat in their hands"; at the same time, the sons were saying, "When shall we return to our mother?
Perhaps she has gotten her hands on something to eat." In the end, she got nothing to eat from them, and they got
no food with her. So they put their heads between their mother's knees, and all three died the same day.
Thereupon the Holy One said to such landowners, "You exact from them nothing less than their lives; as surely as
you live, | will exact your lives from you." For

it is stated, "Rob not the weak, because he is weak, neither crush the poor in the gate; for the L-rd will plead their
cause, and despoil of life those that despoil them" (Prov. 22:22)

13. ARN 4; ARNB 8

Once, as R. Yohanan was walking out of Jerusalem, R. Joshua followed him, and, upon seeing the Temple in ruins,
he said:

Woe unto us that this place is in ruins, the place where atonement was made for Israel's iniquities! R. Yohanan: My
son, do not grieve--we have another means of atonement which is as effective. What is it? It is deeds of loving-
kindness, concerning which Scripture says, "l desire loving-kindness and not sacrifice" (Hos. 6:6).

14. Avot 1:15; ARN 13

Shammai said: Receive all men with a cheerful countenance. What does this mean? It means that if a man
presents the most precious gifts in the world to his fellow, but with a sullen and downcast countenance, Scripture
regards that man as though he presented nothing at all to his fellow. On the other hand, he who receives his fellow
with a cheerful countenance, even if he gives him nothing--Scripture accounts it to him as though he had presented
his fellow with the most precious gifts in the world.
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15. B. Suk 49b

Our masters taught: Loving-kindness is greater than tzedakah in three ways. Tzedakah is done with one's money,
while loving-kindness may be done with one's money or with one's person. Tzedakah is given only to the poor,
while loving-kindness may be given both to the poor and to the rich. Tzedakah is given only to the living, while
loving-kindness may be shown to both the living and the dead.

R. Eleazar said further: He who executes tzedakah and justice is as though he had filled the entire world, all of it,
with loving kindness, as is said, "WWhen one loveth tzedakah and justice, the earth is full of the loving-kindness of
the L-rd" (Ps. 33:5). Should you suppose that one may achieve this easily,10 Scripture says, "How rare is Thy
loving-kindness, O G-d" (Ps. 36:8). Should you suppose that difficulty in executing tzedakah and justice is also true
of one who fears Heaven, Scripture says, "But the loving-kindness of the L-rd is from everlasting to everlasting with
those who fear Him" (Ps. 103:17)

16.B. BB 10a

R. Judah used to say: Ten strong things have been created in the world. The [rock of the] mountain is hard, but iron
cleaves it. Iron is hard, but fire softens it. Fire is powerful, but water quenches it. Water is heavy, but clouds bear it.
Clouds are thick, but wind scatters them. Wind is strong, but a body resists it. The body is strong, but fear crushes
it. Fear is powerful but wine banishes it. Wine is strong, but sleep works it off. Death is stronger than all, yet
tzedakah

delivers from death, as is written, "Tzedakah delivereth from death" (Prov. 10:2).1

17. Sotah 3b
Better to give a little each day than one large sum occasionally, sense of reward in doing a mitzvah.
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