
 
 
 
 
 
 
 
 

A  Look at Martyrdom 
Maimonides: The Fundamental Values of Torah 

Chapter 5:1-3 
 

)1 (·Ó¯" ‰˜ÊÁ‰ „È Ì- ‰ ˜¯Ù ‰¯Â˙‰ È„ÂÒÈ ˙ÂÎÏ‰  
)‡ ( ‡Ï˘ ÔÈ¯‰ÊÂÓÂ Ï‡¯˘È È· ÍÂ˙· È˙˘„˜Â ¯Ó‡˘ ‰Ê‰ ÏÂ„‚‰ Ì˘‰ ˘Â„˜ ÏÚ ÔÈÂÂˆÓ Ï‡¯˘È ˙È· ÏÎ

 È˘„˜ Ì˘ ˙‡ ÂÏÏÁ˙ ‡ÏÂ ¯Ó‡˘ ÂÏÏÁÏ ÏÚ ¯Â·ÚÏ Ï‡¯˘È ˙‡ ÒÂ‡ÈÂ ÌÈ·ÎÂÎ „·ÂÚ „ÂÓÚÈ˘Î „ˆÈÎ
 Ì„‡‰ Ì˙Â‡ ‰˘ÚÈ ¯˘‡ ˙ÂˆÓ· ¯Ó‡˘ ‚¯‰È Ï‡Â ¯Â·ÚÈ Â‚¯‰È Â‡ ‰¯Â˙· ˙Â¯ÂÓ‡‰ ˙ÂˆÓ ÏÎÓ ˙Á‡

Â˘Ù· ·ÈÈÁ˙Ó ‰Ê È¯‰ ¯·Ú ‡ÏÂ ˙Ó Ì‡Â Ì‰· ˙ÂÓÈ˘ ‡ÏÂ Ì‰· ÈÁÂ Ì‰· ÈÁÂ: 
)· (¯Ú ÈÂÏ‚Â ÌÈ·ÎÂÎ ˙„Â·ÚÓ ıÂÁ ˙ÂˆÓ ¯‡˘· ÌÈ¯ÂÓ‡ ÌÈ¯·„ ‰Ó· ˘Ï˘ Ï·‡ ÌÈÓ„ ˙ÎÈÙ˘Â ˙ÂÈ

 ÔÓÊ· ÌÈ¯ÂÓ‡ ÌÈ¯·„ ‰Ó· ¯Â·ÚÈ Ï‡Â ‚¯‰È ‚¯‰˙ Â‡ Ô‰Ó ˙Á‡ ÏÚ ¯Â·Ú ÂÏ ¯Ó‡È Ì‡ ÂÏ‡ ˙Â¯È·Ú
 Ò‡ Â‡ ÂÏÈ˘·˙ ÂÏ Ï˘·Ï Â‡ ˙·˘· Â˙È· ÂÏ ˙Â·Ï ÂÒ‡˘ ÔÂ‚Î ÂÓˆÚ ˙‡‰Ï ÔÈÂÎ˙Ó ÌÈ·ÎÂÎ „·ÂÚ‰˘

‰ Ì‡ „·Ï· ˙ÂˆÓ‰ ÏÚ Â¯È·Ú‰Ï ÔÈÂÎ˙ Ì‡ Ï·‡ ‰Ê· ‡ˆÂÈÎÂ ‰ÏÚÂ·Ï ‰˘‡ Ì˘ ÔÈ‡Â ÂÓˆÚ ÔÈ·Ï ÂÈ· ‰È
 ÔÈÂÎ˙ ‡Ï ÂÏÈÙ‡Â ¯Â·ÚÈ Ï‡Â ‚¯‰È Ï‡¯˘ÈÓ ‰¯˘Ú· Â¯È·Ú‰Ï ÂÒ‡ Ì‡Â ‚¯‰È Ï‡Â ¯Â·ÚÈ Ï‡¯˘ÈÓ ‰¯˘Ú

„·Ï· ˙ÂˆÓ ¯‡˘Ó ‰ÂˆÓ ÏÚ ‡Ï‡ Â¯È·Ú‰Ï: 
)‚ ( ÂÈ¯È·ÁÂ ¯ˆ„ÎÂ·Î Ú˘¯ ÍÏÓ „ÂÓÚÈ˘ ‡Â‰Â ‰¯Ê‚‰ ˙Ú˘· Ï·‡ ‰¯Ê‚‰ ˙Ú˘· ‡Ï˘ ÂÏ‡‰ ÌÈ¯·„‰ ÏÎÂ

˘È ÏÚ ‰¯Ê‚ ¯ÂÊ‚ÈÂ ÔÈ· ˙ÂˆÓ ¯‡˘Ó ˙Á‡ ÏÚ ÂÏÈÙ‡ ¯Â·ÚÈ Ï‡Â ‚¯‰È ˙ÂˆÓ‰ ÔÓ ‰ÂˆÓ Â‡ Ì˙„ ÏË·Ï Ï‡¯
ÌÈ·ÎÂÎ È„·ÂÚ ÔÈ·Ï ÂÈ· Ò‡ ÔÈ· ‰¯˘Ú ÍÂ˙· Ò‡:  

 
1) Every house of Israel is commanded to sanctify the great Name, as it is written: And I 
should be sanctified among the house of Israel. (Leviticus 22:32) And we are enjoined 
not to profane It, as it is written: …and do not profane  My Holy Name (Ibid.) How 
would this happen? If an idolater would force a Jew to face transgressing one 
commandment from the Torah or he would be executed. He should transgress the 
commandment and not be killed, as it is written about the commandments: …that you 
should fulfill the commandments and live by them. (Ibid 18:5)  It means one should live 
rather than die for them. If one chose to die and not transgress this commandment, he is 
guilty of  a capital crime. 
 
2) To which commandments does this refer?  It refers to all commandments except for: 
the prohibitions against idolatry, sexual prohibitions, and murder.  These commandments, 
however, if one said transgress or be executed, one should choose to die rather than 
transgress them.  In which cases would this happen? In cases where the idolater is 
motivated by his own personal pleasure i.e. he forced a Jew to build his house on 
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Shabbat, or to cook him something, or he forced a woman to have sex with him and 
similar things.  However, if his intent was to make you transgress for the purpose of just 
making you sin—if it was just between the two of you—you should still transgress rather 
than be killed, but if it were in front of a quorum of ten Jews, he should be killed rather 
than sin—even if it was one of the other [less serious] commandments (i.e. not idolatry. 
Sexual practices, or murder). 
 
3) All of these instances are speaking at a time when the performance of Commandments 
have not been prohibited by foreign decree, but in times where a foreign decree against 
the commandments is in tact, and this means when an evil King like Nebuchadnezer 
(Babylonian King that destroyed the first Temple) and his minions and decree that Israel 
should give up their faith or even one commandment from the commandments, he should 
be killed rather than transgress even one of the other commandments—irrespective of 
whether it is in front of ten or whether it is only between the idolater and the Jew. 
 

YOUR MAIMONIDES NAVIGATOR 
1. What is the difference between sinning privately and sinning in front of ten (in 

public)? 
2. Why is it considered worse to sin in public? 
3. Why, in times where religious practice is illegal does this distinction matter less to 

Maimonides? 
4. Consider the tension between the commandment “and you shall live by them…” 

and the requirement to give your life rather than worship idols.  When is 
martyrdom necessary according to Maimonides and, more important, why? 

 

The stories that follow describe the execution of one of our sages during a time when 
Jewish practices were against the law.  See if this story fits into the critera as 
Maimonides has laid them out:  

 
Two Stories of Rabbi Hanina Ben Tradyon 

 
Talmud, Avoda Zara 17b 

אָמַר לֵיהּ רַבִּי ) למינות. (כְּשֶׁנִתְפְּסוּ רַבִּי אֱלִיעֶזֶר בֶּן פָּרְטָא וְרַבִּי חֲנִינָא בֶן תְּרַדְיוֹן, נוּ רַבָּנָןשם תָּ) לג(
י שֶׁנִתְפָּסְתִּי עַל אוֹי לִ, אַשְׁרֶיךָ רַבִּי חֲנִינָא שֶׁנִתְפָּסְתָּ עַל דָּבָר אֶחָד, אֱלִיעֶזֶר בֶּן פָּרְטָא לְרַבִּי חֲנִינָא בֶן תְּרַדְיוֹן

אוֹי לִי ,  וְאַתָּה נִיצוֹל-אַשְׁרֶיךָ שֶׁנִתְפַּסְתָּ עַל חֲמִשָׁה דְּבָרִים , אָמַר לֵיהּ רַבִּי חֲנִינָא בֶן תְּרַדְיוֹן. חֲמִישָׁה דְּבָרִים
וַאֲנִי לֹא עָסַקְתִּי אֶלָּא , בִגְמִילוּת חֲסָדִיםשֶׁאַתָּה עָסַקְתָּ בַּתּוֹרָה וּ.  וְאֵינִי נִיצּוֹל-שֶׁנִתְפַּסְתִּי עַל דָּבָר אֶחָד 

, שֶׁנֶּאֱמַר, דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ, כָּל הָעוֹסֵק בַּתּוֹרָה בִלְבָד, דַּאָמַר רַב הוּנָא, וּכִדְרַב הוּנָא. בַתּוֹרָה בִלְבָד
לְלֹא "מַאי ". וּלְלֹא תּוֹרָה, וּלְלֹא כֹּהֶן מוֹרֶה, וְיָמִים רַבִּים לְיִשְׂרָאֵל לְלֹא אֱלֹהֵי אֱמֶת) "ב טו"דה(

וּבִגְמִילוּת חֲסָדִים לֹא . דּוֹמֶה כְּמִי שֶׁאֵין לוֹ אֱלוֹהַּ, כָּל הָעוֹסֵק בַּתּוֹרָה בִלְבַד) , אמר רב הונא(? "אֱלֹהֵי אֱמֶת
אֶלָּא אִם כֵּן מְמוּנֶה , דָם מָעוֹתָיו לְאַרְנְקִי שֶׁל צְדָקָהאַל יִתֵּן אָ, רַבִּי אֶלִיעֶזֶר בֶּן יַעֲקֹב אוֹמֵר, וְהַתַּנְיָא? עָסַק

מָעוֹת ) רבי(, אָמַר לֵיהּ, וְהַתַּנְיָא. מִיעֲבֵד לָא עֲבָד,  הִימוּנִי מְהֵימַן-עָלָיו תַּלְמִיד חָכָם כְּרַבִּי חֲנִינָא בֶן תְּרָדְיוֹן 
  :כִּדְבַּעִי לֵיהּ לָא עָבַד, מִיעַבֵד עֲבַד. וְחִלַּקְתִּים לָעֲנִיִים, השֶׁל פּוּרִים נִתְחַלְּפוּ לִי בְמָעוֹת שֶׁל צְדָקָ

אִי סִיְיפָא , אָמַר לְהוּ? וּמַאי טַעְמָא גָּנַבְתָּ? מַאי טַעְמָא תְּנִיתָ, אָמְרוּ לֵיהּ, שם אַתְיוּהּ לְרַבִּי אֶלְעָזָר בֶּן פְּרַטָא
רַבָּן ? "רַבִּי"וּמַאי טַעְמָא קָרוּ לָךְ . הָא נַמִי לֹא אִיתָא, מִדְהַא לָא אִיתָּא. א לָא סִיְיפָ-וְאִי סַפְרָא ,  לָא סַפְרָא-
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אַתְיָא , אִתְּרַחִישׁ לֵיהּ נִיסָּא? הַי דְּשִׁתְּיָא וְהַי דְּעַרְבָא, אַמְרוּ לֵיהּ, אַיְיתּוּ לֵיהּ תְּרֵי קִיבּוּרִי. שֶׁל טַרְסִיִים אֲנִי
וּמַאי . וְהַא דְּעַרְבָא, הַא דְּשַׁתְּיָא, אָמַר לְהוּ. וְאַתְיָא זִיבּוּרְתָּא וְיָתִיב עַל דְּשַׁתְּיָא,  דְּעַרְבָאזִיבּוּרָא וְיָתִיב עַל

וְעַד , אָמְרוּ. וּמִתְיָירֵא אֲנִי שֶׁמַּא תִּרְמְסוּנִי בְרַגְלֵיכֶם, זָקֵן אֲנִי] , אָמַר לְהוּ[? טַעְמָא לָא אַתִית לְבֵּי אֲבִידָן
שָׁבָקְתָּ עַבְדֶךָ ] קָא[וּמַאי טַעְמָא . אִיתְרַחִישׁ נִיסָּא וְאִרְמַס חַד סָבָא בְהַהוּא יוֹמָא? אִידַּנָא כַּמָּה סָבִי אַרְמוּסהָ

יהּ כְּחַד אָתָא אֵלִיָּהוּ אִידְמִי לֵ, קָם חַד מִינַּיְיהוּ לְאַסְהוּדִי בֵיהּ. לֹא הָיוּ דְּבָרִים מֵעוֹלָם, אָמַר לְהוּ? לְחֵירוּת
. בְּהַא נַמִי מִיתְרַחִישׁ לֵיהּ נִיסָּא, מִדְּאִיתְרַחִישׁ לֵיהּ נִיסָא בְכוּלְּהוּ, שַׁבְקוּהּ, אָמַר לֵיהּ, מֵחַשִּׁיבֵי דְּמַלְכוּתָּא

תִיבָא אִיגָרְתָּא דַּהֲוָה כְּתִיב הֲוָה כְּ, קָם לְמֵימַר לְהוּ. וְלֹא אַשְׁגַּח בֵּיהּ, וְהַהוּא גָּבְרָא בִּישׁוּתֵיהּ הוּא דְּקַא מַחְוֵי
אָזַל , אַתָא אֵלִיָּהוּ פַתְקֵיהּ אַרְבַּע מֵאָה פַרְסִי. וּשְׁדָרוּהּ בְּיָדֵיהּ דְּהַהוּא גַּבְרָא, מֵחַשִּׁיבֵי דְּרוֹמָאֵי לִשְׁדוֹרֵי לְקֵיסָר

:וְלֹא אַתָא  
כַּאֲשֶׁר צִוַּנִי , אָמַר לְהוּ? קָא עַסָקְתּ בַּתּוֹרָה] אַמַּאי) [מאי טעמא(, אָמְרוּ לֵיהּ. אַתְיוּהּ לְרַבִּי חֲנִינָא בֶן תְּרַדְיוֹן

. וְעַל בִּתּוֹ לֵישֵׁב בְּקוּבָּה שֶׁל זוֹנוֹת, וְעַל אִשְׁתּוֹ לַהֲרִיגָה, מִיָד גָּזְרוּ עָלָיו לִשְׂרֵיפָה. אֱלֹהַי' ה  
Narrator: The Sages taught: 
When Rabbi Eliezer Ben Parta and Rabbi Hanina Ben tradyon were caught [for heresy 
against the Roman Empire]. Rabbi Eliezer Ben Parta said to Rabbi Hanina Ben Tradyon:  
 
Rabbi Eliezer Ben Parta: You’re lucky Rabbi Hanina, you were only charged with one 
offense, but poor me, I have five charges against me. 
 
Hanina answered: You’re the lucky one! For even though you have five charges against 
you, you will be saved in the end, but my one charge will be enough to make sure that I 
will not be saved—because you have studied Torah and engaged in acts of 
lovingkindness, and I have only learned Torah. 
 
Narrator: Just as Rav Huna once said: Anyone who engages exclusively in Torah study is 
like someone who has no God. As it is written: Israel has gone many days without the 
true God, without a Priest to give instruction and without Teaching.”(II Chronicles 15:3) 
What does “without the true God” mean? Rav Huna would say, Anyone who engages 
exclusively in Torah study is like someone who has no God. 
 
Is it really true that Rabbi Hanina did not engage in acts of lovingkindness? Is it not 
taught? 
Rabbi Eliezer Ben Ya’akov said: One should not give his money to a charity fund, unless 
the one responsible for it is a learned sage like Rabbi Hanina Ben Tradyon. 
 
He was certainly trustworthy and capable, but he never actually did it. 
 
Are you sure he never did it? Behold it is taught: Rabbi Hanina once said:  
 
My Purim coins got mixed up with the money I had already designated for charity, so I 
distributed all of the money to the poor. 
 
So, he did engage in acts of lovingkindness, but when they asked him to be responsible 
for the fund, he declined. 
 
The Romans brought Rabbi Eliezer Ben Parta to court.   
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They [the Romans] asked him: Why are you either a Torah scholar, or a thief (since both 
have the custom of eating in the late afternoon)? 
 
He answered: If I was a thief, I wouldn’t be a scholar, and if I was a scholar I wouldn’t be 
a thief—so I’m neither. 
 
They asked: Why then, do they call you Rebbe? 
He answered: I’m a teacher of weavers. 
They brought in a loom. 
They asked: Which is the warp and which is the woof? 
A miracle happened and a male wasp fell on the woof, and a female wasp fell on the 
warp1. 
He answered: That one [with the male wasp] is the woof and that one [with the female 
wasp] is the warp. 
 
They asked: Why is it that we never see you at our pagan meeting places?  
He answered: I am old and frail and I’m afraid I’ll be trampled to death from the feet of 
the revelers. 
They retorted: How many old people have been trampled up until this time? 
 
A miracle occurred and someone announced that an old man had been trampled that very 
day. 
They asked: Why did you let your slave go free? 
He answered: This never happened. 
One of the Romans arose to testify against Rabbi Eliezer, and Elijah the Prophet 
appeared in the guise of a Roman noble, and he said to the Roman:  
Leave him! Since so many miracles have worked for him, let him have another. 
This Roman was of wicked temperament and paid no heed to Elijah.  As he got up to bear 
witness against Rebbe Eliezer a letter which needed to be delivered from one of the 
Roman nobles to Caesar needed to be delivered and this fellow was selected to deliver it 
[before he had a chance to testify]. Elijah came and threw him four hundred (Persian) 
miles…He went and never returned. 
 
They brought Rebbe Hanina Ben Tradyon and said to him: Why have you engaged in 
Torah Study? 
He said to them: Because the Lord my God commanded me to. 
They immediately decreed for him to be burned at the stake… 
 
YOUR TALMUD NAVIGATOR 

1. Why was Rabbi Eliezer Ben Parta saved and why did Rebbe Hanina die? 
2. Was Rebbe Hanina’s reason for not being saved correct in your opinion, or was 

there another reason? 
3. Why didn’t Rebbe Hanina try to save himself like Rebbe Eliezer? 

                                                 
1 The Aramaic name for woof is arva, and the Aramaic name for a male wasp is zibura, while the name for 
the woof is shTi while the female name for a wasp is ziburTa. From this hint Rabbi Eliezer could 
determine which was which.  
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4. According to Mainonides who acted properly? 
5. Do you think Rebbe Hanina would have been granted miracles as well? 
6. How do you understand Rav Huna’s statement “anyone who engages exclusively 

in Torah study is like someone who has no God”?  What do you think of this 
statement? 

 
Rabbi Hanina Part II 

The Parchments Are Burning 
 

 

Babylonian Talmud: Avoda Zara 18A    
 

אִי , חֲנִינָא אָחִי, אָמַר לֵיהּ, הָלַךְ רַבִּי חֲנִינָא בֶן תְּרַדְיוֹן אֶצְלוֹ לְבַקְּרוֹ, כְּשֶׁחָלָה רַבִּי יוֹסִי בֶן קִסְמָא, תָּנוּ רַבָּנָן
, וְהָרְגָה אֶת חֲסִידָיו, וְשָׂרְפָה אֶת הֵיכָלוֹ, שֶׁהִחְרִיבָה אֶת בֵּיתוֹ, מְלִיכוּהָאַתָּה יוֹדֵעַ שֶׁאוּמָה זוֹ מִן הַשָּׁמַיִם הִ

וּמַקְהִיל קְהִילוֹת , וַאֲנִי שָׁמַעְתִּי עָלֶיךָ שֶׁאַתָּה יוֹשֵׁב וְעוֹסֵק בַּתּוֹרָה, וַעֲדַיִן הִיא קַיֶימֶת, וְאִיבְּדָה אֶת טוֹבָיו
אֲנִי אוֹמֵר לְךָ דְּבָרִים שֶׁל , אָמַר לֵיהּ. מִן הַשָּׁמַיִם יְרַחֲמוּ, אָמַר לֵיהּ. בְּחֵיקֶךָ] לְךָ[נַח מוּ) תורה(וְסֵפֶר , בָּרַבִּים
, אָמַר לֵיהּ. תְּמֵהָנִי אִם לֹא יִשְׂרְפוּ אוֹתְךָ וְאֶת סֵפֶר תּוֹרָה בָאֵשׁ. מִן הַשָּׁמִים יְרַחֲמוּ] ,לִי[וְאַתָּה אוֹמֵר , טַעַם

מָעוֹת שֶׁל פּוּרִים , רַבִּי, אָמַר לֵיהּ? כְּלוּם בָּא מַעֲשֶׂה לְיָדֶךָ, אָמַר לֵיהּ? מָה אֲנִי לָעוֹלָם הַבָּא, ]ירַבִּ) [ח"ר(
 וּמִגּוֹרָלְךָ יְהֵא,  מֵחֶלְקֶךָ יְהֵא חֶלְקִי-אִם כֵּן , אָמַר לֵיהּ. וְחִלַּקְתִּים לַעֲנִיִים, נִתְחַלְּפוּ לִי בְמָעוֹת שֶׁל צְדָקָה

, וְהָלְכוּ כָּל גְּדוֹלֵי רוֹמִי לְקוֹבְרוֹ, לֹא הָיוּ יָמִים מוּעֲטִים עַד שֶׁנִפְטַר רַבִּי יוֹסִי בֶן קִסְמָא, אָמְרוּ. גּוֹרָלִי
וּמַקְהִיל , וֹרָהשֶׁהָיָה יוֹשֵׁב וְעוֹסֵק בַּתּ, וּבְחַזְרָתָן מָצְאוּ לְרַבִּי חֲנִינָא בֶן תְּרַדְיוֹן, וְהִסְפִּידוּהוּ הֶסְפֵּד גָּדוֹל

, וְהִקִיפוּהוּ בַחֲבִילֵי זְמוֹרוֹת, הֶבִיאוּהוּ וּכְרָכוּהוּ בְּסֵפֶר תּוֹרָה, וְסֵפֶר תּוֹרָה מוּנָּח לוֹ בְחֵיקוֹ, קְהִילוֹת בָּרַבִּים
כְּדֵי שֶׁלֹּא תֵּצֶא נִשְׁמָתוֹ , ל לִבּוֹוְהִנִּיחוּם עַ, וּשְׁרָאוּם בְּמָיִם, וְהֵבִיאוּ סְפוּגִין שֶׁל צֶמֶר, וְהֵצִיתוּ בָהֵן אֶת הָאוּר

]. לִי[קָשֶׁה הַדָּבָר ] הָיָה[, אִלְמַלֵא אֲנִי נִשְׂרָפְתִּי לְבַדִּי, אָמַר לָהּ? אֶרְאֶךָ בְּכָךְ, אַבָּא, אָמְרָה לוֹ בִתּוֹ. מְהֵרָה
אָמְרוּ לוֹ . הוּא יְבַקֵּשׁ עֶלְבּוֹנִי, לְבּוֹנָהּ שֶׁל תּוֹרָהשֶׁיְבַקֵּשׁ עֶ מִי, וְסֵפֶר תּוֹרָה עִמִּי, וְעַכְשָׁיו שֶׁאֲנִי נִשְׂרָף

אַף אַתָּה פְּתַח פִּיךָ וְתִכָּנֵס בְּךָ . גְּוִילִין נִשְׂרָפִין וְאוֹתִיוֹתָיו פּוֹרְחוֹת, אָמַר לָהֶן? מַה אַתָּה רוֹאֶה, רַבִּי, תַּלְמִידָיו
אִם אֲנִי , רַבִּי, אָמַר לוֹ קְלִיסְטַנִירוֹ, וְאַל יַחְבּוֹל הוּא בְעַצְמוֹ, י שֶׁנְּתָנָהמוּטָב שֶׁיִטְלֶּנָּה מִ, אָמַר לָהֶם. הָאֵשׁ

. הֵן, אָמַר לֵיהּ? אַתָּה מְבִיאֵנִי לָעוֹלָם הַבָּא, וְנוֹטֵל סְפוֹגִין שֶׁל צֶמֶר מֵעַל לִבְּךָ, מַרְבֶּה עָלֶיךָ בְּשַׁלְהֶבֶת
וְיָצְאתָה נִשְׁמָתוֹ , מִיָּד הִרְבָּה עָלָיו בְּשַׁלְהֶבֶת וְנָטַל סְפוֹגִין שֶׁל צֶמֶר מֵעַל לִבּוֹ. וֹאִישְׁתַּבַּע ל, אִישְׁתַּבַּע לִי

רַבִּי חֲנִינָא בֶן תְּרַדְיוֹן וּקְלִיסְטְנִירוֹ , יָצְאתָה בַת קוֹל וְאָמְרָה. אַף הוּא קָפַץ וְנָפַל לְתוֹךְ הָאוּר. בִמְהֵרָה
 ַ:וְיֵשׁ קוֹנֶה עוֹלָמוֹ בְכַמָה שָׁנִים, יֵשׁ קוֹנֶה עוֹלָמוֹ בְשָׁעָה אַחַת, בָּכָה רַבִּי וְאָמַר. הָעוֹלָם הַבָּאמְזוּמָּנִים לְחַיֵי 

 
Narrator: In the year 70 CE, the Romans destroyed the Jewish Temple in Jerusalem and 
took control of the region.  This story takes place during the reign of the Emperor 
Hadrian who squashed the Bar Kochba rebellion and sought to rebuild Jerusalem as a 
pagan city in his honor.  During the infamous Hadrianic persecutions Jews were 
forbidden to live in Jerusalem, study Torah and observe the commandments.  It was 
during this time that the most prominent Talmudic scholars were publicly executed.  
Rabbi Chanina Ben Tradyon was one of ten who have been memorialized in High 
Holiday liturgy.   
This is his story:  
Narrator: Our Rabbis taught: When Rabbi Yossi ben Kisma fell ill, Rabbi Hanina ben 
Teradion went to visit him.  Rabbi Yossi said to him: 
Rabbi Yossi: Hanina, my brother,   don't you know that  Heaven has ordained this Roman 
nation to reign? Even though she has laid waste to God's House, burnt His Temple, killed 
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His pious ones and caused His best ones to perish, she continues to stand!   Yet, what is 
this I hear about you? That even though you know it is forbidden, you are gathering large 
crowds in public to teach them with a Torah scroll in your lap.  
Hanina: Let the heavens have mercy. 
Rabbi Yossi: I speak to you words that make sense and you say, let the heavens have 
mercy?  I wouldn't be surprised if they burn both you and your Torah at the stake... 
Narrator: It wasn't long before Rabbi Yossi Ben Kisma died and the Romans eulogized 
him with great fanfare.  When they returned from the funeral they found Rabbi Hanina 
teaching Torah to the multitudes with a Torah scroll in his lap.  They tied him together 
with his Torah and surrounded  him with kindling wood.  The executioner took sponges 
of wool and soaked them in water, and placed them on Hanina's heart so he would not die 
quickly.  The executioner lit the fire and Hanina's daughter cried,  
Beruriah, Rabbi Hanina’s Daughter: Father, is this what you deserve? 
Hanina: This might be difficult if I was being burned alone, but the one who would 
disgrace the Torah may as well disgrace me." 
Narrator: His students asked,  
Students: Rebbe what do you see?"   
Hanina: The parchments are burning, but the letters are flying free. 
They replied: You too, open your mouth and let the flames take you.   
Hanina answered: "Let the one who gave me life take it away and let me not harm 
myself. 
The Executioner then said to him: Rabbi, if I raise the flame and remove the woolen 
sponges from over your heart, will you bring me to [ your] olam haba (world to come)?’ 
Rabbi Hanina replied : Yes. 
The Executioner: Swear to me.   
Narrator:Rabbi Hanina swore to him.    So, he increased the flames and removed the 
wool from Hanina's heart and Hanina expired quickly.  Then, suddenly, the Executioner 
himself jumped  into the flames and died. 
A bat-kol (voice from Heaven) exclaimed: Rabbi Hanina ben Teradion and the 
Executioner have been welcomed in the world to come. 
 [Upon witnessing this] Rebbe wept and said: There are those who earn their world to 
come in a single moment, and those for whom it takes many years. 
 
YOUR TALMUD NAVIGATOR 

1. How does this story differ from the previous story—how are they similar? 
2. Why is Rebbe Hanina caught in the first story? Why is he caught in the second?  

Do they contradict or complement each other? 
3. What is Rabbi Yossi ben Kisma's opinion about the Roman Empire? 
4. Why does Rabbi Hanina go visit him?  Why does Rabbi Hanina ignore Rabbi 

Yossi's advice? 
5. What is meant by Rabbi Hanina's words, "The parchments are burning but the 

letters are flying free”? 
6. How does the meaning of the statement "The parchments are burning but the 

letters are flying free” change now that you have been given the whole story? 
7. Why does Hanina refuse to hasten his own death? 
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8. Why do his students compare him to the Torah scroll? (they say “you too open 
your mouth…”) 

9. How does the Executioner earn his place in olam haba? 
10. How do you understand the weeping of Rabbi Yehuda the Chief? 
11. What do you think this story teaches about the role of oral tradition? 
12. Why are they telling us this story? What do they want us to know? History? 

Values? What is the purpose of this story? 
13. Compare the martyrdom of R. Hanina Ben Tradyon to that of the executioner. 

 
♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ ♦ 

 
 
 
 
 
 

The Diameter of the Bomb 
Yehuda Amichai 

The diameter of the bomb was thirty centimeters  
and the diameter of its effective range about seven meters,  
with four dead and eleven wounded.  
And around these, in a larger circle  
of pain and time, two hospitals are scattered  
and one graveyard. But the young woman  
who was buried in the city she came from,  
at a distance of more than a hundred kilometers,  
enlarges the circle considerably,  
and the solitary man mourning her death  
at the distant shores of a country far across the sea  
includes the entire world in the circle.  
And I won’t even mention the crying of orphans  
that reaches up to the throne of God and  
beyond, making  
a circle with no end and no God.  

 
 
 
 
 
 



 

 
Dangerous Country 

Yehudah Amichai 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

1. How 
2. In the
3. Many
4. In “a 

paper
5. HOW

r. han
flying

6. How 
7. What
8. What

rage?

 

Dangerous country.  Full of suspect objects 
And booby-trapped people.  Everything can be 
The beginning of a new religion:  every birth, death, 
Conflagration of thorns in a field, smoke. 
Even lovers must be careful in their deeds and words, 
Arms stretched for an embrace, whisper at midnight, 
Secret crying, a distant gaze, descending a staircase 
In a white dress.  All those are the beginning of a new
religion. 

Even the migrating birds know it, 
They come in spring or in autumn and do not stay,  
Like the gods of this country that never stay. 
And he who says here it was is a prophet of 
consolation, 
And he who says here it will be is a prophet of rage. 

And from north to south, summer joy has no end,  
And the warning against deep and stormy waters 
And the warning against a drought above ground,  
And memorial tombstones everywhere, are weights 
To keep the history of the country from flying off 
Like papers in the wind. 
8

 
 
 

YOUR AMICHAI NAVIGATOR 
does Amichai use traditional ideas in these poems? 
 radius of a bomb, how does Amichai “measure” the bomb’s impact? 
 Psalms call out asking “Where is God” what is Amichai’s answer? 
dangerous country” Amichai talks about memorials being used as 
weights…what does he mean? 
 DOES the relationship between memorials and paperweights compare with 
ina ben tradyon’s statement “the parchments are burning but the lettes are 
 free?” 
does memory stabilize or destabilize a place? 
 does Amichai mean by “a new religion?” 
 is the difference between a “Prophet of consolation” and a “Prophet of 
” 
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